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Lamb of Life 


| fix my eyes on a cross 

hanging alone upon the wall. 

More than decore or a symbol 

a reminder of who dwells in this house. 
The lamb who died a martyr 

upon that tree for you and me. 


Hardly a martyr though 

but a Son of worthy song, 

A Son of compassion 

a pillar of strength 

for us who are drained in spiril 
A Son of complete Joy 

for His crown of thorns 

is forever a Crown of Salvation. 
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EDITORIAL 


Dear Readers: 

An issue of the newsletter 7he Rea//ssue recently came across my desk. The 
Real Issue is a publication of Christian Leadership Ministries, a division of 
Campus Crusade for Christ. | was encouraged to see Creationism included in 
the list of concerns viewed as vital to an effective Christian witness and 
outreach on the university campus. Dr. Scott Luley is the Faculty Leadership 
Director for CLM and appears to have a good grasp of the central importance of 
the doctrine of creation in reaching the next generation of students for Jesus 
Christ. 

As a college professor | was particularly blessed by an article by Phillip E 
Johnson who is a member of the faculty at the University of California- 
Berkeley School of Law Dr. Johnson's article addresses legal principles of 
religious expression in the classroom. Of particular interest to CSSHQ readers 
is the following excerpt. 

Public educational institutions may not promote religious belief or wor- 
ship. On the other hand students and teachers have broad rights of free 
speech in those institutions, and that includes freedom of religious 
expression. If a teacher may explain to his class why he is a Marxistora 
libertarian, it seems to follow that another teacher may explain why he 
is a Christian or a Moslem, and what that commitment means 

All this has to be carried on within the context of professional obliga- 
tions, of course It would be an abuse of professorial authority to use a 
class in physics, say, as a platform for the advancement of either political 
or religious doctrine Evenina purely technical subject, however, it may 
be appropriate for the instructor to explain why the subject is important 
to him, and how tt fits into his own scheme of ultimate values. Profes- 
sors are not just sources of information, they are also role models 

In some courses, political, moral or religious issues are more directly 
relevant to the subject matter. Many literary classics deal directly with 
religious questions, and social science materials are filled with contro- 
versial value judgments and philosophical viewpoints. An instructor 
cannot help but convey a point of view on these matters, although we 
ought to do so non-coercively. Explaining one’s point of view explicitly is 
much more straightforward and respectful to students than concealing 
it. 

For a professor to use the classroom to coerce either political or 
religious belief is unprofessional and reprehensible. It is quite another 
thing for that professor to let students know where he stands, and what 
he believes in, respecting their right to come to their own conclusions. 

Readers wishing to contact Dr. Luley to find out more about the work of 
Christian Leadership Ministries or obtain a complete copy of Dr. Johnson's 
article may write to 14679 Midway Road, Suite 100, Dallas, Texas 75244, or 
phone (214) 490-7770. 

Paul D. Ackerman 


ANNOUNCEMENTS 


Majority of Lawyers Supports 
Balanced Teaching of Creation-Science 


“A heavy majority of lawyers . . . see no First Amendment obstacle to the 
teaching of creationism in public schools,” according to a scientific poll 
reported in the ABA Journal for January 1, 1987. (Paul Reidinger, ‘‘Creation- 
ism and the First Amendment,” ABA Journal, January 1, 1987, p. 35.) 

Sixty-three percent of lawyers nationwide answered “‘no” to the question, 
“Does the First Amendment prohibit the teaching of creationism in public 
schools?” Twenty-eight percent answered ‘‘yes,"’ so the ratio was better than 
two-thirds in favor of the constitutionality of balanced treatment of creation- 
science and evolution. Nine percent had no opinion. 

Fifty-seven percent of lawyers nationwide “think that both evolution and 
creationism should be taught in public schools.’ Again, this is a substantial 
majority on any controversial issue, and particularly for lawyers. Only 33% of 
all lawyers believe “that evolution, but not creationism, should be taught.” 

The ABA Journal commissioned this poll by Kane, Parsons & Associates, an 
opinion research firm in New York, to publish the results in conjunction with 
the U.S. Supreme Court hearing of the case that | had the opportunity to argue 
on December 10. That case involves Louisiana’s “Act for Balanced Treatment 
of Creation-Science and Evolution,” which defines creation-science as “scien- 
tific evidence.” 

These results are in line with the 67% of school board members (American 
School Board Journal poll), and the 86% of the American public generally 
(AP-NBC News poll from 1981), that support public school teaching of 
creation-science as well as evolution. (NBC News & Associated Press, 
“November National Poll,” Nov. 24, 1981, p. 15.) 

What do these polls mean? This is not a fringe iss'.e — balanced treatment is 
favored by the great majority of attorneys, school board members, and the 
general public. 

What is the reason? Balanced scientific instruction simply furthers the 
students’ right to receive scientific information and takes the instinctively fair 
approach. 


— Wendell R. Bird 


LETTERS AND COMMENTS 


Dear Sir: 

| read with great interest your last Quarterly, which | received through M 
Yves Nourissat. 

lam currently preparing a doctorate in Philosophy, on the general theme of 
creationism in natural and social and other ‘human’ sciences. So your articles 
are of a great concern to me and | desire to become a sustaining member of 
CSSHS. 

With Mr. Nourissat we are members of a French-speaking organization, 
CESHE (Cercle Scientifique et Historique), which is committed to biblical 
inerrancy. Up to now our fields were mainly history, astronomy, Darwinism, 
but we are trying to initiate similar studies in the field of human science. A 
booklet has been prepared on the subject of the “Confusion of Languages” 
after the Babel dispersion. Unfortunately almost all our literature is in French; 
but if someone among your working members could read French, | would send 
you our book list 

With best regards in Jesus Christ 
Dominique Tassot 

13, Rue Alfred Laurant 

91 100 Boulogne 

France 


Editor's Note. Mrs. Ellen Myers, our Secretary and contributor, is fluent in French and 
several other European languages We will report on the work of CESHE and other 
creation work abroad as information is received 


The Relevance of Theology 
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Faith and Culture 


Georges Florovsky 


The modern opposition, or indifference, of Christians to “culture” takes 
various shapes and moulds. It would be impossible to attempt now a compre- 
hensive survey of all actual shades of opinion. We must confine ourselves toa 
tentative list of those which seem to be most vocal and relevant in our own 
situation. . . . Two special motives seem to concur in a very usual contempt of 
the world by many Christians, in all traditions. On the one hand, the world is 
passing, and history itself seems so insignificant “in the perspective of eter- 
nity,” or when related to the ultimate destiny of man. All historical values are 
perishable, as they are also relative and uncertain. Culture, also, is perishable 
and of no significance in the perspective of an imminent end. On the other 
hand, the whole world seems to be so insignificant in comparison with the 
unfathomable Glory of God, as it has been revealed in the mystery of our 
Redemption. At certain times, and in certain historical situations, the mystery 
of Redemption seems to obscure the mystery of Creation, and Redemption is 
construed rather as a dismissal of the fallen world than as its healing and 
recovery. The radical opposition between Christianity and Culture, as it is 
presented by certain Christian thinkers. is more inspired by certain theological 
and philosophical presuppositions than by an actual analysis of culture itself 
There is an increasing eschatological feeling in our days, at least in certain 
quarters. . . . If there is still any hope of “salvation,” it is constructed rather in 
terms of “escape” and “endurance” than in those of “recovery” or “repara- 
tion.” What can one hope for in history? 

We can distinguish several types of this ‘pessimistic’ attitude. The labels | 
am going to use are but tentative and provisional. 

First of all, we must emphasize the persistance of the Pretist or Revivalist 
motive in the modern devaluation of culture. Men helieve that they have met 
their Lord and Redeemer in their personal and private experience, and that 
they were saved by His mercy and their own response to it in faith and 
obedience. Nothing else is therefore needed. The life of the world, and in the 
world, seems then to be but a sinful entanglement, out of which men are glad, 
and probably proud, to have been released. The only thing they have to say 
about this world is to expose its vanity and perversion and to prophesy doom 
and condemnation, the coming wrath and judgment of God. .. . One may 
describe this attitude as “sectarian,” and indeed their is a deliberate attempt to 
evade any share in common history. But this “sectarian” approach can be 
found among the people of various cultural and religious traditions. There are 
many who want to “retire from the world,” at least psychologically, more for 
security than for “the unseen warfare.” There is, in this attitude. _ . a deliber- 
ate disregard of, or indifference to, doctrine, and inability to think out consis- 
tently the doctrinal implications of this “isolationist” attitude. In fact, this is a 
radical reduction of Christianity, at least a subjective reduction, in which it 
becomes no more than a private religion of individuals. The only problem with 
which this type of people is concerned is the problem of /ndividual ‘salvation. 
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Secondly, there is a “Puritan” type of opposition. There is a similar “‘reduc- 
tion” of belief, usually openly admitted. In practice, itis an active type, without 
any desire to evade history. Only history is accepted rather as “service” and 
“obedience,” and not as a creative opportunity. There is the same concentra- 
tion on the problem of one’s “‘salvation.”.. _ This may not lead necessarily to 
an actual withdrawal from culture or denial of history, but it makes of history a 
kind of servitude, which must be carried on and endured . . . as a training of 
character and testing in patience, [rather] than asa realm of creativeness. . 
no room is permitted for any ‘disinterested creativitiy,” e.g. for art or 
“belles-lettres.”” 

Thirdly, there is an Existentialist type of opposition Its basic motive is in the 
protest against man’s enslavement in civilization, which only screens from 
him the ultimate predicament of his existence, and obscures the hopelessness 
of his entanglement It would be unfair to deny the relative truth of the 
contemporary Existentialist movement, the truth of reaction, and probably the 
modern man of culture needed this sharp and pityless warning Existen- 
tialism seems to be right in its criticism of human complacency, and even 
helpful in its unwelcome detection of man’s pettiness. But it is always blind to 
the complexity of the Divine Wisdom. An Existentialist is always a lonely and 
solitary being, inextricably involved and engaged in the scrutiny of his predic- 
ament And, even in the case when his analysis begins with a concrete 
situation, namely his personal one, it continues somehow /n abstracto: in the 
last resort he will not speak of a living person, but rather about man as man, for 
ultimately all men stand under the same and universal detection of their 
ultimate irrelevance. Whatever the psychological and historical explanation of 
the recent rise of Existentialism may be, on the whole it is no more than a 
symptom of cultural disintegration and despair. 

And finally, we should not ignore the resistance or indifference of the “Plain 


Man. as a rule, the ‘plain man” is cautiously suspicious about the use of 
reason in the matters of faith and accordingly will dispense with the under- 
standing of beliefs The ‘‘plain man’ will have no doubts about the value or 


utility of culture in the economy of temporal life, but he will hesitate to 
acknowledge its positive relevance in the spiritual dimension, except insofar as 
it may affect or exhibit the moral integrity of man. He will find no religious 
justification for the human urge to know and create. The “plain man” 
usually prefers “simplicity” in religion, and takes no interest in what he labels 
as ‘theological speculation, ’ including therein very often almost all doctrines 
and dogmas of the Church. What is involved in this attitude is again a one- 
sided (and defective) concept of man and of the relevance of man’s actual life in 
history to his “eternal destiny,” i.e. to the ultimate purpose of God. There tsa 
tendency to stress the “otherworldliness’ of the “Life Eternal” to such an 
extent that human personality is in danger of being rent in twain Is history in 
its entirety just a training ground for souls and characters, or is something 
more intended in God's design? Is the “last judgment” just a test in loyalty, or 
also a “recapitulation” of the Creation? 

It is here that we are touching upon the deepest cause of the enduring 
confusion in the discussion about “Faith and Culture. The deepest theological 
issues are involved in this discussion, and no solution can ever be reached 
unless the theological character of the discussion is clearly acknowledged and 


understood. We need a theology of culture, even for our “‘practical” decisions. 
No real decision can be made in the dark. The dogma of Creation, with 
everything that it implies, was dangerously obscured in the consciousness of 
modern Christians, and the concept of Providence, i.e. of the perennial concern 
of the Creator with the destiny of His Creation, was actually reduced to 
something utterly sentimental and subjective. Accordingly, “History” was 
conceived as an enigmatic /nterim between the Mighty Deeds of God, for 
which it was difficult to assign any proper substance. This was connected 
again with an inadequate conception of Man. The emphasis has been shifted 
from the fulfillment of God's design for man to the release of Man out of the 
consequences of his “original” failure. And, accordingly, the whole doctrine of 
the Last Things has been dangerously reduced and has come to be treated in 
the categories of forensical justice or of sentimental love. The “Modern Man” 
fails to appreciate and to assess the conviction of early Christians, derived from 
the Scripture, that Man was created by God for a creative purpose and was to 
actin the world asits king, priest, and prophet. The fall or failure of man did not 
abolish this purpose or design, and man was redeemed in order to be rein- 
Stated in his original rank and to assume his role and function in the Creation. 
And only by doing this can he become what he was designed to be, not only in 
the sense that he should display obedience, but also in order to accomplish the 
task which was appointed by Godin his creative design precisely as the task of 
man. As much as “History” is but a poor anticipation of the “Age to come," it is 
nevertheless its actual anticipation, and the cultural process in history is 
related to the ultimate consummation, if ina manner and in a sense which we 
cannot adequately decipher now. One must be careful not to exaggerate ‘the 
human achievement,” but one should also be careful not to minimize the 
creative vocation of man. The destiny of human culture is not irrelevant to the 
ultimate destiny of man. 

All this may seem to be but a daring speculation, much beyond our warrant 
and competence. But the fact remains; Christians as Christians were building 
culture for centuries, and many of them not only wit:1 a sense of vocation, and 
not only as in duty bound, but with the firm conviction that this was the will of 
God. ..Asa matter of fact, Christianity entered the world precisely at one of 
the most critical periods of history, at a time of momentous crisis of culture. 
And the crisis was finally solved by the creation of Christian Culture, as 
unstable and ambiguous as this culture proved to be, in its turn, and in course 
of its realization 

One striking example may suffice for our present purpose. It has been 
recently brought to mind that Christianity in fact achieved a radical change in 
the philosophical interpretation of Time. For the ancient Greek philosophers, 
Time was just “a movable image of eternity,” ie. a cyclical and recurrent 
motion, which had to return upon itself, without ever moving “forward,” as no 
“forward-motion” is possible on the circle. It was an astronomical time, 
determined by “the revolution of the celestial spheres,’’. . .and human history 
accordingly was subordinate to this basic principle of rotation and iteration 
Our modern concept of the /inear time, with a sense of direction or vectoriality, 
with the possibility of progression and achievement of new things, has been 
derived from the Bible and from the Biblical conception of history, moving from 
Creation to Consummation, ina unique, irrevertible and unrepeatable motion, 


guided by the constant Providence of the living God. The circular time of the 
Greeks has been exploded, as St. Augustine rejoicingly exclaims. History for 
the first time could be conceived as a meaningful and purposeful process, 
leading to a goal, and not as a perennial rotation, leading nowhere. The very 
concept of Progress has been elaborated by Christians. This is to say, Christian- 
ity was not passive in its intercourse with that inherited culture which it 
endeavoured to redeem, but very active. It is not too much to say that the 
human mind was reborn and remade in the school of Christian faith, without 
any repudiation of its just claims and fashions. The true solution of the 
perennial problem of relationship between Christianity and Culture lies in the 
effort to convert “the natural mind” to the right faith, and not in the denial of 
cultural tasks. Cultural concerns are an integral part of actual human existence 
and, for that reason, cannot be excluded from the Christian historical 
endeavour. 

The practical problem is therefore reduced to the question of a sound and 
faithful orientation in a concrete historical situation Christians are not com- 
mitted to the denial of culture as such But they are to be critical of any existing 
cultural situation and measure it by the measure of Christ. For Christians are 
also the Sons of Eternity, i.e. prospective citizens of the Heavenly Jerusalem 
Yet problems and needs of ‘this age” in no case and in no sense can be 
dismissed or disregarded, since Christians are called to work and service 
precisely “in this world” and “in this age.’’ Only all these needs and problems 
and aims must be viewed in that new and wider perspective which is disclosed 
by the Christian Revelation and illumined by its light 


Editor's Note: Father Georges Florovsky (1893-1979) was a prominent theologian of the 
Russian Orthodox Church. After leaving his native Russia after the Communist 
Revolution, he taught in Prague and at St. Sergius’ Orthodox Theological Institute in 
Paris. After coming to the United States in 1948, Fr. Florovsky was Professor and 
Dean at St. Vladimir's Theological Seminary and also taught at Union Theological 
Seminary and at Columbia, Harvard and Princeton Universities. The foregoing article 
is excerpted from the author's original, much longer monograph, which originally 
appeared in St Vladimir's Quarterly, Vol. \V, No. 1-2(1955), pp. 29-44, and reprinted 
here with permission: 


Creation: The Cornerstone of Truth 
(continued trom page 26) 


Conclusion 

The doctrine of creation is the cornerstone of the biblical view of reality and 
the foundation for many other important doctrines. But the truth of creation 
has implications that go beyond purely doctrinal matters. It is only because 
Christ is the Creator-God that he can make such absolute and comprehensive 
demands upon our lives. Anditis only because he is the almighty Creator that, 
through the miracle of the new birth and the power of the indwelling Holy 
Spirit, he can effect in us the transformation that makes all things new 


The Relevance of Theology 
Edward Coleson 


It has been so long since we have thought theologically, except in a hap- 
hazard and scattered fashion, that itis little wonder that the Liberation Theolo- 
gians have gone astray in their attempt to deal with the age-old problems of 
mankind. Long ago theology was “the Queen of the sciences,” the starting 
point for any serious investigation in every field of learning. Now it is just 
another subject, a specialized area that is ingrown and makes little effort to 
answer all those difficult questions that plague the human family today. The 
aged Queen has abdicated. 

When students from the Third World come to study at seminaries in the 
United States, they find little here to help them when they go back to their own 
country, if they ever return home As a Korean educator, Bong Rin Ro,' has 
informed us: 

Western evangelical theological schools have emphasized the inerrancy 
of the Scriptures and orthodox theology versus liberal and neo-orthodox 
theologies. But these are not major issues in Asia. Rather, the prevalent 
areas of concern here are poverty, suffering, injustice, Communism, and 
non-Christian religions. 
Are evangelicals in danger of ending up with a Bible which is inerrant but 
mostly irrelevant? Now it is easy for comfortable Americans to ignore these 
problems, because they are far away. We have problems too, but it isn’t too 
hard to avoid much contact with them 

If one reads church history, he will find that Christians have often had a large 
part in attempts to remedy the ills of society, but this tradition has been almost 
forgotten today. We now think cures are the function of government, but 
bureaucrats have not been very successful in ministering to human need. Carl 
F.H. Henry? warned us shortly after World War Il, twenty years before the rise 
of Liberation Theology, that 

| voice my concern because we have not applied the genius of our 
position constructively to those problems which press most for solution 
ina social way. Unless we do this, |am unsure that we shall get another 
world hearing for the Gospel . . . we have not as a movement faced up 
with the seriousness of our predicament 
It is well to remember that the Social Gospel movement, which had its origin 
more than a century ago, was concerned about the practical problems of 
mankind, but they were liberal in their theology and socialist in their politics, so 
the evangelicals reacted against both by losing interest in reform. The rise of 
the social gospel was clearly a significant movement.3 It was concerned with 
much the same problems as the Liberation Theologians are today, as Kirk? and 
others have recognized. 


Dr. Edward Coleson receives his mail at Manuel Texidor #1450, Santiago Iglesias, Rio 
Piedras, PR 00921. He 1s a Voting Member of the Creation Social Science and Humani- 
ties Society. 
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The New Deal of the Great Depression was a liberal attempt to solve the 
nation’s problems, but this hardly impressed the orthodox in either religion or 
economics, although the latter were often rather vague as to alternatives. As 
we approach a trillion-dollar national budget, it should be obvious that we went 
astray somewhere. In fact, we have not solved our problems; they seem to 
multiply at least as fast as the increase in government spending. As William E. 
Simon, former Secretary of the Treasury, has been telling us, it is indeed ‘a 
time for truth,’® both for us and our poor neighbors across the world 


Oriental Versus Western Views of History 

If the lessons of the recent past have been largely lost on us, this may be 
because we Americans tend to lack a sense of history. This is strange because, 
as Emil Brunner® reminds us, Christianity is one of three historical religions; 
Judaism was the first and Islam is the third. By contrast, “The mystical 
religions of the East are indifferent to history Equally indifferent to history 
are the polytheistic religions of nature “Is Christianity on its way to becoming 
just another fatalistic Oriental religion, indifferent to its past and pessimistic 
about the future? 

The Hebrews derived real comfort from the fact that Jehovah was the God of 
history; He was “in charge.” This belief made them unique among the peoples 
of the East; the typical king on that continent was a god, or at least the high 
priest of the state religion “Even Solomon in all his glory” was not Jehovah 
and the Hebrews were well aware of that fact 

Greek tyrants were not gods either. The Caesars were eventually deified, 
which made lots of trouble for the early Christians, but the Romans knew 
better, worship of Caesar was an importation from the Orient to bolster an 
increasingly authoritarian regime. Indeed, this was the best way ever invented 
of making a ruler an absolute monarch. According to Herber J. Muller,’ 

The only apparent checks on the government or the king in the early 
sacred monarchies was sporadic, uncertain, unreasoned We hear of 
no Magna Cartas. _ Neither did men appeal over the king’s head toa 
higher law This was not a reasoned consent, a free choice among 
known alternatives, but essentially a blind obedience. . . There were no 
treatises whatever on political theory or public affairs. . . there was no 
class struggle of the Marxist kind in the ancient East. We know little 
about the masses of the have-nots if only because they did not actively 
struggle. At most there was some conflict within the upper class, usually 
in the form of intrigue or conspiracy ... Class struggles have been 
conspicuous only in Western history, beginning with the Greeks, and 
appear to be chiefly a luxury of free societies. Likewise the middle class 
failed to play the role it has been assigned in much political theory 
From a practical, pragmatic point of view, the sacred monarchy was a tre- 
mendous success: ‘‘It kept Egypt going for almost three thousand years — a 
record approached only by China, under its imperial ‘Son of Heaven’.” But 
there was no freedom, although perhaps no one missed it. A thoughtful 
reading of the first six chapters of the Book of Daniel will help us understand 
how the Babylonian and Egyptian system worked. 

It may also help us appreciate one of the great lessons of history: There will 

be no freedom for very long if there is no possibility of appealing to a higher law, 


a law that man did not make and cannot change. Yet a century ago Oliver W. 
Holmes,® a jurist whom many in the legal profession have called the greatest 
legal mind of the modern era, was teaching that there is no higher law and only 
might makes right. He had a tremendous influence during his long career, but 
his thinking is the same as Pharaoh's or Nebuchadnezzar’s — or Hitler's or 
Stalin’s in our time. 

Richard Hughes,?® a native of Australia who was a news correspondent in 
Hong Kong. wrote an essay some twenty years ago on ‘The Orientalization of 
the West,” a trend he feared. He said the adoption of our technology and 
baseball by Japan represented no change of heart. In the meantime they were 
doing better exporting Eastern religions than we were doing in our attempt to 
convert them to Christianity. | share his concern. It is ridiculous to assume that 
we can lose the historical basis of our civilization and still retain our freedom. 

The reader may be thinking that most of us in the United States do believe in 
God and hence there is little reason for concern. The strange thing is that we 
Americans do profess to be believers, but few can see how this makes any 
practical difference. A survey done shortly after World War II'° and recent 
opinion polls tell the same story; we make a great profession of piety but fail to 
see how our belief in God makes any difference whatever in the running of our 
government, our economy, or society in general. In addition our belief in God 
makes hardly any difference in our personal lives 

We need to remember what Daniel told his monarch: *. . . the most High 
ruleth in the kingdom of men” (Dan. 4:25). We have unthinkingly accepted the 
democratic dogma that “we the people’ — or more correctly, the group that 
can exert the most pressure — can make any law we want to. This is heresy 
and no better than the political theory of the Oriental despots. Alexis de 
Tocqueville'' one hundred fifty years ago expressed concern over what he 
called “the omnipotence of the majority.’ Although our nation was only a half 
century old when he visited the United States, he believed there had been a 
significant deterioration in the quality of our leadership due to the necessity of 
placating the masses. 

Obviously, we needed an independent voice, an Old Testament prophet, to 
bear witness to the truth. The Church might have performed that function, but 
it was a captive of the omnipotent majority too. The problem, which has grown 
greatly over the years, is still with us. But, as E.L. Allen’? has warned in recent 
years, . .the mass-movementand the tyrant call for each other.’ Our beliefs 
do matter 


Mercantilism 

Perhaps an example may illustrate how closely sound thinking and correct 
practice are related. When commerce revived with the Age of Discovery, 
before and after 1492, the nations of Europe all adopted an economic philo- 
sophy called mercantilism. This approach should not be hard for us to under- 
Stand, since it is the dominant system in today’s world. A famous quotation 
from British historian Henry Thomas Buckle’? describes well the French mer- 
cantilism of two or three hundred years ago: 

In every quarter, and at every moment, the hand of government was felt. 

Duties on importation, and duties on exportation; bounties to raise up a 

losing trade, and taxes to pull down a remunerative one. . . Then, too, 
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we find laws to regulate wages, laws to regulate prices; laws to regulate 
profits; laws to regulate the interest of money A large part of all this 
was by way of protection: in other words, the industrious classes 
were robbed, in order that industry might thrive the first inevitable 
consequence was, that, in every part of Europe, there arose numerous 
and powerful gangs of armed smugglers, who lived by disobeying the 
laws which their ignorant rulers had imposed 
What Buckle said about France would apply as well to Spain and, to a lesser 
extent, to England whose government was too weak to do as badly as the 
neighbors. The incredible thing is that this system, if it may be called that, was 
intended to regulate the nation doing it into prosperity, but at the expense of 
the neighbors and even their own colonies. They believed they could enrich 
themselves by keeping goods and services scarce and expensive. Since there 
were assorted powerful pressure groups tugging at the government from all 
directions, the result was a sort of economic “‘crazy quilt” and needless 
frustration, poverty and even starvation 
The same system has produced the same results today. Unfortunately, the 
failings of our present mercantilism are blamed on free enterprise, so 
“reforms” often take the form of more regulations This only makes a bad 
matter worse. The solution of the problem should be obvious, but it seems not 
to have been to most people. Sad to say, the Liberation Theologians are trying 
to correct the situation through Communism, which involves total control of 
the economy. They(and we) need to learn once again to check our national and 
international policies from a moral perspective. Some plain common sense 
would help too 
We once thought that Adam Smith had resolved the apparent conflict 
between economics and ethics. He did make a genuine contribution with his 
Wealth of Nations, published in 1776, and the book is still worth reading — if 
anyone would do tt. Smith has long been the favorite whipping boy of the 
liberals, who accuse him of saying all sorts of things he never said. For 
instance, an American historian'* who ought to know better has told us, ” 
Adam Smith, optimistically holding to fixed natural economic laws, did not 
realize that sin would promote greed. . “J Andrew Kirk'® disposes of Adam 
Smith very briefly and with little understanding too. In view of Kirk's great 
interest in Karl Marx, we should demand equal time for Adam Smith The 
notion that the Capitalists invented greed is ridiculous; there have always been 
greedy people in every age and every civilization. As sociologist Max Weber'® 
told us eighty years ago: 
Unlimited greed for gain is notin the least identical with Capitalism, and 
is still less its spirit. Capitalism may even be identical with the restraint, 
or at least a rational tempering, of this irrational impulse 
Indeed, medieval mercantilism 1s an excellent example of irrational greed, and 
did much to impoverish Europe centuries before Adam Smith was born. 
While it was once thought that Smith’s work was the pioneer protest against 
the destructive system, we now know that Spanish scholars warned their 
government that its mercantilism would lead to disaster, as early as the 
sixteenth century. James A. Michener tells us that Carlos (Charles V) never 
understood what happened, he blamed those who had violated his mercan- 
tilist regulation with ruining the country. But, as Michener"’ says, “Smugglers 
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had not stolen Spain into poverty; Carlos himself had done his job.” In spite of 
sound economic advice which could have been available to the government, 
Carlos and his son bankrupted their vast empire through mercantilism until 
when they were through “. . . the once-great kingdom was finished, and over 
the sprawling empire lay the seal of death.” It seems tragic with all the wisdom 
we could derive from those forgotten Spanish scholars, Adam Smith and many 
other sound economists, plus the blunders of history, we still persist in making 
the same mistakes. 


Judgment or Revival? 

Another aspect of the historic Christian world-view which is quite foreign to 
present thinking is the concept of God as “the Judge of all the earth” (Gen. 
18:25). This doctrine was still a significant factor in national thinking at the 
time of the Constitutional Convention in 1787, when Colonel Mason'® warned 
his fellow Americans that God would judge us if we persisted in retaining the 
institution of slavery. Although he was a Virginia slave holder, like Washington 
and Jefferson, he was most emphatic in denouncing the evil: 

The western people are already calling out for slaves for their new land. 
Slavery discourages arts and manufacture. The poor despise labor when 
performed by slaves. They produce the most pernicious effect on 
manners. Every master of slaves ts born a petty tyrant. They bring the 
judgment of Heaven on a country. As nations cannot be rewarded or 
punished in the next world, they must be in this. By an inevitable chain of 
cause and effect Providence punishes national sins by national 
calamities. 
That view persisted beyond the middle of the next century. 

In 1857 there was a severe economic crisis in this country which produced 
what may have been the greatest religious revival in American history. There 
was no prominent preacher involved, the movement was almost leaderless. It 
was just a grass-roots spiritual awakening which took the form of noonday 
prayer meetings during the week. The people of tiie time believed that the 
depression was God's judgment on us as a nation. According to Martin 
Marty,'® this was “. . . the last revival of religion which was demonstrably 
linked to the interpretation of temporal events.” 

If God has abdicated, it is inevitable that the Communists, or some other 
usurpers, such as Hitler’s Nazis, will take over. But if God is still “in charge” 
and has been trying to warn us through national calamities, it is time that we 
consider the error of our ways, not just our personal sins but also our disas- 
trous political wrong doing, and return to these principles upon which Western 
Civilization was founded. A revitalized and all inclusive theology should lead 
the way. If we fail to do this, if we are ‘joined to our idols,” we may find that the 
handwriting is also on our side of the Iron Curtain: “Thou art weighed in the 
balances and art found wanting.” (Dan. 5:27). 


NOTES 
1 Bong Rin Rho, “Four Reasons for Educating Asian Theologians in Asia,” 
Pulse (Nov. 21, 1984), pp. 4-6. 
2 CarlF.H Henry, The Uneasy Conscience of Modern Fundamentalism, p. 10. 
3 C. Howard Hopkins, The Rise of the Social Gospel in American Protestant- 
ism (1865-19175). (continued on page 3) 
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Biblical Creation as the 
Foundation of Sound Economics 
(A Bibliographical Essay) 

Ellen Myers 


A successful young Christian business executive recently told this writer 
that “it is simply amazing how fundamental biblical creation is to all areas of 
decision-making.’ He was of course correct. The crucial relevance of biblical 
creation for the theory and practice of sound economics has been recognized 
in recent years by an increasing number of authors Two important works on 
economics explicitly based upon biblical creation have been reviewed at length 
in past issues of the CSSH Quarterly. They are The Dominion Covenant 
Genesis by Gary North! and Wealth for All. Religion, Politics and War by R-E. 
McMaster, Jr.? Several of these writers’ key conclusions are reiterated below 
to lay a basis for subsequent brief discussion of additional similar works 
recommended for further reading 

(1) Because this is a world created by the Personal Triune God of the Bible, 
we live in a reality which is not impersonal but personal 

(2) All secular economic systems including Marxism, Socialism, Keynesian- 
ism, and also the Austrian and Chicago schools of free market economics led 
by such well-known economic conservatives as Ludwig von Mises, Frederick 
Hayek and Milton Friedman, are faulty because they begin with and are 
shaped by belief in evolution. While the free market ts closest to biblically 
based and hence true-reality-oriented economics, It must be defended on the 
absolute grounds of biblical creation rather than the relativistic grounds of 
evolution and utilitarianism 

(3) Christian economists and entrepreneurs who truly love the God of the 
Bible with all their heart, mind, soul and strength understand and rejoice in the 
fact that “(t)}he orderly creation reflects an orderly, sovereign God. Man has 
been made in God's image, so he can understand the external world, for which 
he is responsible before God as a steward. 

(4) Evolutionist economic thought may lean towards unfettered competition 
in line with Darwinist “survival of the fittest,” or towards man’s control of 
evolutionist processes through collectivist, totalitarian, elitist planning by 
some men for the rest of nature including their allegedly less capable or less 
“right-thinking” fellow men. Historically both the brutally individualistic 
“social Darwinism” and the socialistic, government-interventionist “reform 
Darwinism’ of nineteenth century America were logically and plausibly 
deduced from Darwinian evolutionism .* 

(5) The biblical creation ‘‘model” or “paradigm” for economics excludes 
such gross ambiguity of interpretation because 

The Biblical God is both the individual and the group (Father, Son, and 

Holy Spirit, separate yet united). And, in time, the rights of the individual 
are balanced with the rights of the group, where each man responsibly 
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seeks his own self-interest longterm by serving his fellow man in the 
free market. ... just plow through the “Great Commandment,” the 
“Golden Rule,” and the “Ten Commandments.” Their correct applica- 
tion results in a “Win-Win-Win” situation for the individual, the group, 
and God.> 
It cannot be overemphasized that reality as fashioned by the Creator God of the 
Bible demands and establishes mutual harmony and benefit among all men, 
whose individual, unique created identities are designed to complement each 
other by the exercise of their various abilities and the pursuit of each indivi- 
dual’s true long-range interest. The existence of fraud, theft, unethical busi- 
ness practices and exploitation is not, as with ‘survival of the fittest’’ evolution, 
an outgrowth of the “model” itself and inseparable from it, but is rather due to 
man’s sinful rejection of God and His true created reality so man can in some 
manner be a god himself (Genesis 3:5) 

(6) Both North and McMaster attack inflation, that is, the adulteration of 
honest money and true wealth by government printing press fiat money, and 
through vastly overexpanded credit “creation of weath” by the banks’ frac- 
tional reserve lending system. However, neither government “fiat money” nor 
the “multiplier” credits issued by bankers really ‘‘create’”’ new wealth “out of 
nothing.” (True creation out of nothing is the sovereign privilege of only One, 
God Himself.) Inflation and fractional reserve banking credits merely ‘““mone- 
tize” government and private indebtedness, which is not wealth but a drain 
upon the making and keeping of property as we all realize in time.® The price for 
human pseudo-creation of fictitious “wealth” is paid in decrease of purchasing 
power of our income, in soaring interest rates; finally, in impending bankruptcy 
when debtors default on payments of loans or interest. We now observe this 
ominous course of events (predictable on the basis of biblical creation in true, 
God-established reality!) with American monetary loans to insolvent Commu- 
nist and third world countries, an international economic time bomb. McMas- 
ter also opposes the lending of capital at interest,” an issue on which Christian 
commentators are divided ® 

All economic thought rejecting the biblical creation perspective is utopian in 
principle. The serpent’s question “Yea, hath God said ?”’ prompting man to 
gamble true reality established by God’s Word for an experimental, ever 
“evolving” environment of his own making (a utopia) initiates all secular 
evolutionist economic systems. They all claim to “‘liberate’’ man but instead 
impoverish and enslave him, bringing not “‘life, and life more abundantly” as 
does Christ (John 10:10), but death as did the father of lies in Eden. In his 
upbeat, racily written Productive Christians in an Age of Guilt Manipulators 
David Chilton puts it thusly. 

Christian economics begins with God the Creator . What we call 
physical laws (such as gravity, photosynthesis and the principles of 
thermodynamics) are simply the outworking of God’s eternal decree and 
continual providence. And the same ts true of economic laws. You may 

(as one man did) write to Congress and request that our legislators 

repeal the law of supply and demand, but it is God’s law, not subject to 

humancontrol.. . . lf you defy God's law of gravity you will go sp/at; if the 

state defies God's law of honest money, the economy will go sp/at.® 
Chilton successfully combats the precepts of socialism now unfortunately 
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taught in the name of Christian charity towards the world’s poor among many 
economically illiterate Bible-believing evangelicals. The well-known book Rich 
Christians in an Age of Hunger by Ronald J. Sider, published by InterVarsity 
Press in 1977, is probably the most controversial example of such socialistic 
teaching. Much of Chilton’s discussion addresses Sider’s unscriptural (often 
Scripture passages which Sider interprets “privately” to suit his message) and 
therefore unrealistic arguments. Chilton’s critique always begins with Scrip- 
ture and then also adduces facts of concrete, observed economic reality. The 
facts amply confirm that Scripture and true reality always coincide. In particu- 
lar the administration of aid to the poor through government institutions rather 
than from person to person preached by Sider clearly contradicts God’s com- 
mandment of private, voluntary sharing with the needy, and is clearly self- 
defeating in practice 
The basic and inescapable truth that acknowledgment and obedience of 
God's created law order and man’s individual and social well-being go hand in 
hand is also often noted in the excellent glossary at the end of Chilton’s book 
This glossary is really a mini-primer of biblical free market economics. Most 
definitions are straightforward enough. but occasionally Chilton’s sense of 
humor breaks through strikingly. Here is his capsule description of “fiat 
money: 
Fiat money comes from the biblical account of creation, when God said 
(in the Latin translation), “Frat /ux,” which means ‘Let there be light.” 
The government says, “Fiat bucks/ Let there be money!” This is done by 
printing paper money or expanding credit beyond actual gold or silver 
reserves. It is a modern form of alchemy, in which the government 
magicians try to turn base materials into gold. The government, knowing 
that its magic money ts really worthless, backs it with “legal tender” 
laws, forcing people to accept it. Fiat money is theft. See /nflation.'® 
On occasion his humor is excessively sardonic, as with his one-paragraph 
biography of John Maynard Keynes, who 
was an advocate of price inflation as a remedy for unemployment. He 
reasoned that if there is more paper money and credit, it will be easier to 
employ more people — even though the actual purchasing power of the 
money will be lower Laborers will accept lower real wages (fewer goods 
and services), so employers will hire them He figured that working 
people who didn’t have degrees in economics wouldn't notice the 
difference "' 
Chilton then adds, “Lord Keynes died in 1946. He has been receiving his 
proper wages ever since” anda tasteless remark about Keynes ‘s homosexual 
practices.'? Despite occasional lapses of this nature, Chilton’s book is full of 
easy-to-understand, useful facts on economics in the light of Scripture, and 
“hardline” recommended reading for anyone confronted in his church or 
Christian study group with the socialistic teachings of such as RonaldJ Sider. 
Distrust and condemnation of material goods and property as somehow 
inherently evil sometimes underlies the preaching of an ascetic lifestyle as 
supposedly more pleasing to God or as part of sharing one’s worldly posses- 
sions with the poor. John R. Richardson deals with this matter in Christian 
Economics: Studies in the Christian Message to the Market Place. He begins 
by pointing out that because God created matter and called all His creation 
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“very good” (Genesis 1.31), matter “is to be highly regarded and appreciated” 
but not to be idolized since “to God alone belongs worship.’’'3 ““Matter,”’ he 
says, “is to be used in the service of God to meet human needs. Our Lord said 
inthe Sermon on the Mount, ‘Your heavenly Father knoweth that ye have need 
of these things.’ We cannot, therefore, glorify God and serve men when we 
renounce God's gifts.“"'4 

Richardson shows that Christ was not interested in man collectively but 
individually, indicating that “man’s first duty is to get right as an individual 
before God. It is useless to talk of the salvation of society until one’s individual 
salvation is attended to."’'® He emphasizes the importance of honest work, a 
“purposeful activity, not a necessary evil - appointed by God for our 
welfare.” 

In an important footnote Richardson states that “(a) free market is not 
possible for any length of time apart from adherence to Christian principles."'” 
In other words, adherence to Christian principles precedes and transcends the 
free market economy, the corollary of the fact, emphasized by other Christian 
writers, that a free market economy is the only one compatible with true, 
God-created reality. However, this primacy and priority of adherence to Chris- 
tian principles is discounted by secular free market economists reasoning on 
evolutionist and utilitarian grounds. Nevertheless research done by secular 
free market economists can be and ts profitably used by Christian economic 
thinkers in showing the practical superiority of the free market economy over 
its socialist-collectivist, totalitarian rivals. 

In a chapter on God’s moral law as expressed in the Ten Commandments 
Richardson makes a good case both Scripturally and economically for rest from 
work on the seventh day. He shows that socialist-style government-decreed 
redistribution of private property through taxation is really theft, as 1s gambling 
under the eighth commandment. Other chapters address the problem of 
poverty, the sinfulness of waste, the godly use of money and national prosper- 
ily. This 1s an older but always timely and relevant book of sound Bible-based 
economic advice 

A more recently published discussion of economics from a mixed modern 
conservative/ biblical perspective is Socia/ Justice and the Christian Church by 
Ronald H. Nash, professor of philosophy at Western Kentucky University. This 
book, with a thrust like Chilton’s but much more scholarly and moderate in 
tone, argues against socialist-collectivist redistribution of property teachings 
rampant today among evangelical Christians in the name of “social justice.” 
Nash lists a number of books “‘that illustrate how easily Christian sentiments 
can be used to Support collectivist policies,’ and which lack either competence 
in economics or “familiarity with the literature of responsible conservatism. ’"'® 
The fuzzy notion of ‘social justice” itself is minutely examined and found 
wanting. Nash agrees with Frank Meyer, a modern conservative author who 

came to see that. . freedom must be grounded on a Christian view of 
being and man. Man’s essential freedom and his right to exercise that 
freedom are his by virtue of his creation in God’s image. To be truly 
human, to be most expressive of all the potential that being a carrier of 
the divine image implies, requires that human beings be free; they must 
be able to choose. When the state deprives man of his liberty, man loses 
an essential part of his humanness. . . . the first error of nineteenth 
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century liberalism was its failure to ground human freedom in the 

nature of man’s created being.'® 
Nash also shares Meyer's view that “freedom can only be defended in a 
context where men acknowledge the existence of objective and unchanging 
moral laws” and “absolute truth and good.”?° Now “‘objective and unchanging 
moral laws,” “absolute truth,” “absolute good,” like the “eternal verities” 
lingering in the minds of many deist or non-religious adherents of the anti- 
Christian eighteenth-century Enlightenment, must never be described by 
Christian believers as though they were self-existing impersonal entities in 
any way apart from or alongside of God Himself. As stated at the beginning of 
this article, because this is a world created by the Personal Triune God of the 
Bible we live ina reality which is not impersonal but personal in every respect 
God's eternal, absolute, unchanging law, truth and goodness must be under- 
stood as inherent in Himself, His Person and character: “/ am the way, the truth 
and the life,"’ says Jesus Christ (John 14:6). To abstract and impersonalize 
them as though they were entities-in-themselves is the fault of pagan philo- 
sophy, medieval Western church scholasticism, and Christian conservatives 
influenced by these thought systems. To add anything whatsoever to “‘In the 
beginning God” is misleading and wrong 

Apart from possible overreliance upon Aristotle and modern secular philo- 
sophers (for example, Robert Nozick) Nash’s discussion is helpful to the novice 
in economic theory in many respects and contains important facts on capital- 
ism, socialism, and the “mixed economy’ of America today. The chapters “The 
Nature of Capitalism” and “Is Capitalism Immoral?” are particularly good. The 
final chapter on “Liberation Theology” is must reading. Nash responds here 
mainly to Ronald J. Sider’s essay “An Evangelical Theology of Liberation” but 
also to statements by Catholic liberation theologians such as José Miranda 
(who sees Karl Marx as a “Christian Humanist’) or the notorious Archbishop 
Dom Helder Camara of Brazil Recommended as a gift to scholarly, undecided 
Christian friends who may have listened to “social justice’ pleading and 
teaching and who are largely ignorant of basic general principles of sound 
economics truly in conformity with all Bible texts on the subject. 

A good book written strictly from a free market economics standpoint is Forty 
Centuries of Wage and Price Controls: How Not to Fight Inflation?’ by Robert 
Schuettinger and Eamonn Butler. The authors have examined over 100 cases 
of wage and price controls spanning over 40 centuries in 30 countries on six 
continents. This book merits close reading and purchase for future reference 
by yourself and your family. Well referenced and with a fine selected biblio- 
graphy, plus wonderful cartoon illustrations by McNeely, it is a very valuable 
addition to the library of anyone who would be knowledgeable about econom- 
ics. Finally, Frederic Bastiat: Ideas and Influence by Dean Russell is a fine 
weapon in the free market defender’s arsenal. Bastiat (1801-1850) defended 
free trade in France. His “broken window fallacy” alone earns him a place 
among good economists: it deals with the “unseen” and hence totally over- 
looked consequences of an event such as the breaking of a window ina bakery 
shop by a hoodlum which, it is true, generates business and thus income for 
the glazier, but which deprives the baker of money he might have used for a 
suit, and thus denies the tailor the income he would have received if the baker 
had not had to replace his broken window. In the same manner there are 
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“unseen” losses every time someone is deprived of wealth and/or decision 
making by outside unlawful interference with his freedom of economic 
decision. 

In his major work Economic Harmonies Bastiat discussed the fact of the 
harmony of economic interests of individuals and groups (such as employers 
and workers) which, of course, is part of God's creation design of reality. 
Bastiat also wrote in his famous pamphlet “The Law” that 

We hold from God the gift that includes all others. This gift is life 

—physical, intellectual, and moral life. But life cannot sustain itself 

alone. The Creator of Life has entrusted us with the responsibility of 

preserving, developing, and perfecting it. In order that we may accomp- 
lish this, he has provided us with a collection of marvelous faculties. And 

he has put us in the midst of a variety of natural resources. 

Life, faculties, production — in other words, individuality, liberty, prop- 

erty — this is man. And in spite of the cunning of artful political leaders, 

these three gifts from God precede all human legislation and are super- 

ior to 1t.2? 

Mutual harmony and general welfare while true individual long term inter- 
est is pursued freely and honestly by each individual; an orderly, personal 
reality where not impersonal “forces” of random evolutionist processes but 
the Personal Triune God Creator rules and is worshipped and glorified by His 
obedient and hence truly free creatures, especially men made in His own 
image and likeness and restored to that likeness in Christ — that is the 
invigorating and joyous vision of sound, biblical creation-based economics. 
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What is Yoga? 

(continued from page 32) 

Ashrams and Yoga are intrinsically tied in with Eastern religious concepts of 
death, asserts Matrisciana, who was, incidentally, raised in India and is famil- 
iar with its traditions and religious beliefs, and fluent in Hindi. Orthodox 
Hinduism teaches that there are four stages of life, ending with spiritual 
preparation for death. She explains that the Indian ashram has always been in 
existence primarily to teach people to die through Yoga meditation. Hindus 
learn to reduce their breathing down to a minimum, until it stops. 

“| got into yoga,’ declares Joseph Todd, ‘and it worked for me. Yoga taught 
me that everything is god. The glass of water is a god. This table is a god. I'ma 
god. You're a god. The whole philosophy was to be at one with the universe 
We all could become ‘god-selfs.” ” 

Testimony of a New Ager is Todd's chronicle of a time in life when he chose 
Yoga as the answer to his many problems. Meditating from three to four hours 
a day, Todd became involved with the use of levitation, astral projection, and 
the third eye — as had Matrisciana. However, she plunged more deeply into 
the world of seances, while Todd dove into diet, psychometry, tarot cards, 
astrology, and the Human Potential Movement. 


Conclusion 

Yoga is integrally tied into a system of devout religious beliefs, primarily 
Buddhist and Hindu. As practiced in Eastern religious circles, it is considered 
the ultimate method for reaching religious self-realization, and can only be 
consummated by following prescribed physical postures, breathing exercises, 
mystical meditation, and diet. Thus understood it has no place in the life of a 
Christian believer. 
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Dominion Work 
Joseph McAuliffe 


The Scriptures present work as an attribute of God (the Creator) that is basic 
to man’s identity (having been made in the image of God) and as an activity by 
which man is to accomplish God's will (the dominion mandate) Six days a 
week man is to engage in work wholeheartedly as unto the Lord and not 
himself or anyone else. 

Business is not a necessary evil, rather it is a divinely ordained spiritual 
activity and ministry. Business has been relegated to an inferior status due toa 
misapprehension of the Kingdom of God. Many Christians equate God’s 
kingdom solely with the ministry of the church. This constricting view of the 
kingdom excludes all the other spheres of life that also are component parts of 
God’s government. To use an anatomical illustration, the church may be the 
heart of the kingdom but there are many other members of the body such as 
the individual, family, business, education, politics, and economics that are 
important aspects of God's order. The kingdom of God is more than the church; 
it is God's sovereign providential rule over every aspect of life. 

God's kingdom is centralized under His Lordship alone His Law-Word 
establishes a series of decentralized subsidiary institutions that are indepen- 
dentin identity, interdependent in function, and utterly subordinate to His rule 
These institutions include the individual, the family, the church, business, and 
civil government. Because western civilization has rejected God's kingdom, 
these institutions are in opposition to one another as each vies for domination 
or survival. The problem with every institution is their efforts to corner the 
market on God's kingdom. Certainly the state is the prime example of this, but 
given the opportunity, every institution endeavors to dominate, even the 
church. Sadly the church has taken on a siege mentality and rather than 
working to reconstruct the other institutions by proclaiming the whole counsel 
of God, she has retreated into a pietistical cave. 

Business is an important sphere in God’s kingdom. Sometimes the will of 
God may be for a man to invest more time for a season in his business than 
either his family or church desires. In setting up a new enterprise, it often 
requires working eighty or more hours a week Why is it that we hear so much 
about making sacrifices for our church or our families but nary a word about 
sacrificing for our vocational callings? We must broaden our understanding of 
God's rule over every area of life and in particular begin to emphasize the 
spiritual significance of the business sphere. 

The problem of dualism has plagued the church since her inception. The 
dualistic philosophies of gnosticism, manichaenism, neoplatonism, pietism, 
and modern separationism have continuously waged war with the church and 
often have succeeded in blurring her witness. Essentially these demonic faiths 
posit two ultimates; the material as evil and the spiritual as good. Religious 
dualism tends to identify business in materialistic terms and thus undermines 
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The antidote to every form of dualistic thinking is the biblical doctrine of 
creation, which affirms the absolute ultimacy of God alone and the total 
subordination of every created thing to Him. God created the material universe 
and pronounced His work and world as good. God created man and womanin 
His image and similarly was pleased with His performance. They were given 
the mandate to work, to exercise dominion and subdue the earth. All of this 
was good. 

Certainly man’s disobedience marred every aspect of God's creation, but the 
Fall of man did not obliterate God's plan and provision for His creation. The fall 
of man did not establish a new ultimate being in the universe in the person of 
Satan, nor did God turn the title deed of the earth over to the devil, nor was the 
dominion mandate for God's people to subdue the earth revoked. Yes, a curse 
was put on the created order, but the curse that afflicts the earth and mankind 
was not of such a magnitude that God is no longer the sovereign over the earth 
and that mankind is nothing more than a helpless pawn, an impotent victim 
who ts chained to the determinative forces of nature and the powers of 
darkness, Dualistic Christians make the mistake of tracing life and history back 
to the Fall of man rather than the doctrine of creation. 

Because God is the creator, everything in life has meaning, value, and 
accountability to Him. To the question, what does Christianity have to do with 
business, our reply is that Christianity has everything to do with everything. 
The doctrines of dualism are inherently schizophrenic and debilitate all who 
subscribe to them. Dualism enslaves man into fear, confusion, passivity, 
despair, and defeat. 

God's original and sustained intention for His people has been that they 
would be the heads and not the tails, that they would triumph and exercise 
godly dominion over the earth. Christian business people have been held back 
from a dominion mentality by the deception of dualistic thinking. They have 
been warned to not take their jobs too seriously, to be wary of profiting, to feel 
guilty if successful, and to leave their vocations if they want to really serve God. 
This demonic faith has crippled the witness of the church and deprived 
countless men and women from apprehending the will of God for their lives. 
The church must condemn this false philosophy and work to establish God's 
kingdom over every area of life and extend support to God's people as they 
endeavor to apply God's kingdom in every sphere. 


Editor's Note: Reprinted with permission from Cha/cedon, P.O. Box 158, Vallecito, 
California 95251 U.S.A 
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Creation: 
The Cornerstone of Truth 


Stan F. Vaninger 


Unique 

The doctrine of creation is Unique to the biblical world view. It is not 
commonly known that virtually every major world view (philosophy or religion) 
denies that creation has occurred! The two extremes of pantheist and material- 
ist monism provide good examples. 


Monism: “‘All is One’’ 

Pantheist monism is simply the view that the only true reality is God. As 
strange as this view may seem to most western minds, it is foundational to 
most eastern religions, occult philosophies, and ‘New Age” groups. Godis the 
only true reality: everything that really exists is part and parcel of God 

God is seen as being pure spirit and the material realm is regarded as being 
non-existent and illusionary. Man’‘s soul or spirit is Seen as an emanation from 
God or an extension of God’s essential being and thus in most forms of 
Monism, man’s individuality is also seen as illusionary. A commonly heard 
catch-phrase of this kind of view ts ‘‘all is one’’ where the “one” refers to the 
one true reality of “God.” Pantheist monism usually holds to emergent or 
directed evolutionism 

For materialist monism, which is an important tenet of such views as 
humanism, random evolutionism, and atheism, only the physical realm is real, 
the spiritual realm ts tllusionary and belief in God is regarded as being on the 
same level as superstition. 

For pantheist monism, only God exists and the material realm is illusionary. 
For materialist monism, only matter exists and the spiritual realm is 
non-existent. 

As opposite as these two views of reality seem to be, they have one crucial 
factor in common: both deny that creation has occurred. For pantheist 
monism, nothing can exist apart from or outside of God. For materialist 
monism, nothing can exist apart from or outside of the physical universe which 
is a self-existent entity. 

In either case, no distinction is allowed between a Creator and a created 
order For both views there is a continuity to all existence: everything that 
exists 1s of the same essence or substance. 


The Biblical View 

Genesis 1 forces us to recognize that there are two very different kinds of 
existence. The language is so clear and explicit that we are forced to recognize 
a radical discontinuity between the self-existent Creator-God and the created 
order. 


Stan F. Vaninger receives his mail at 3658 Fillmore, St. Louis, MO 63116. 
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In view of the uniqueness of this teaching, we should not be surprised to 
discover that this view of reality is foundational for many other important 
biblical doctrines. We will show, in fact, that the basic truths concerning 
creation are essential to an understanding of who God is, who man is, what sin 
is, what happened at the incarnation, and the doctrines of resurrection and 
redemption. 


The Creator-God 

The creation account of Genesis 1 forces us to recognize that there is a 
fundamental difference between God and man In the Old Testament, the 
prominent attribute of the Lord is that unique and unrivaled power that has 
created and sustains the universe and its inhabitants (Psalm 104) 

The Lord often speaks of himself as Creator in order to make more explicit his 
identity and to give greater authority to what is being proclaimed (see for 
example ls. 40:18-28 and Jer. 10:11-16). In these and other passages we learn 
that the Lord is not like the gods worshipped by the pagans. The uniqueness of 
Yahweh ts centered around the fact that he and he alone is the Creator. 


In the Image of God 

Simply because God is Creator and man is creature, man is utterly different 
from God. Yet we also learn from Scripture that man was made “in the image 
and after the likeness” of God (Gen. 1°26, 27). Man’s spiritual dimension, his 
personality, his free agency, and his rational faculties such as logical thinking 
and speech could all be thought of as being included in the image and likeness 
of God. One likeness to God that man initially possessed at creation but later 
lost was his moral righteousness. 

Thus, because man is a creature, he is very different from God, yet, at the 
same time, man was created to be like God in many respects. If we do not 
maintain a proper balance between these two truths, both revealed in Genesis 
1, we will have a distorted view of both God and man. 


The Goodness of Being Human 

In our zeal to emphasize the depravity of fallen man, we often neglect the 
very crucial teaching of Genesis 1 concerning the goodness of the created 
order and man. Six times during the course of his creative activities, God 
declares his work to be good and at the end of the sixth day, all is declared to be 
very good (Gen. 1:31.) 

Thus, the created realm, including man, is declared to be intrinsically good, 
simply in virtue of the fact that it is the creation of the almighty and sovereign 
God. This is in stark contrast to many non-biblical world views which, not 
having the insight provided by Genesis 1, see the material realm in general and 
the human body in particular as being inherently evil. 

If we understand Genesis 1 correctly, we must not include sin in our most 
basic definition of what man is. Man, in his “natural” created condition, is not 
sinful. Sin is an un-natural intrusion into human nature. 


Sin 
The doctrine of creation is foundational to a proper understanding of the 
doctrine of sin. Because God is Creator and manis creature, man falls under a 
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natural obligation to obey God, thatis, to allow God to determine for him what 
is right and whatis wrong Itis this very important principle which is behind the 
prohibition given in Genesis 2:17. 

The issue was, would Adam and Eve allow God to determine for them what 
was right and wrong or would they choose to determine for themselves what 
was right and wrong. When Adam and Eve ate of the forbidden tree, it was an 
act of rebellion against the lordship of their Creator, pure and simple. The 
essence of the first sin, and every sin that followed it, is the refusal to submit to 
the natural obligation man has to obey his Creator-God 


The Fall 

Thus, according to the Scriptures, the fall was moral. While some non- 
biblical religions have a concept of a “‘fall,” it is very different than that of 
Genesis 3, being metaphysical rather than moral. Hinduism, for example, 
speaks of a “fall” which corresponds to man’s entrance into the material 
realm. The “fall” introduced the deception of individual and physical existence 
that men are now under. Man’s false conception of himself as an individual 
and as having a physical body is, in fact, viewed as man’s basic problem. 

In contrast to this Hindu view of man, the creation account of Genesis 1 & 2 
makes it clear that man was deliberately made by God as an individual person 
with both a spiritual and physical dimension and that such an arrangement 
was good. Genesis 3 makes tt clear that the fall was not a change in man’s 
conception of reality and of himself but rather was a spiritual and moral 
degeneration whereby man came under the power and deception of sin 
Man’‘s problem is not his “human’’-ness but his rebellion against God. It is this 
truth that non-biblical world views so desperately try to avoid or obscure 


You Will Be Like God 

The serpent’s temptation of Eve included the appeal that, “you will be like 
God” (Gen. 3:5). We have seen that according to Genesis 1:26-28, man was 
already created to be “‘like’’ God, and it becomes c»vious that the appeal in 
Gen. 3.5 Is to be something beyond that. What really lies behind the appeal 
surfaces when we consider the remainder of it. “You will be like God, knowing 
good and evil.” The words “knowing good and evil” show that the serpent was 
holding before Eve the possibility of transcending the moral obligations of 
creaturehood 

The serpent offered to the creature what belongs exclusively to the Creator, 
the right to know (or determine) what is right and what is wrong. What the 
serpent offered to Eve was the possibility of becoming her own God, of being 
able to determine for herself what is right and wrong. 

This is what lies at the root of all false religions and philosophies. Whether 
man denies the existence of God or asserts his own deity, the end result is the 
same; man is free from any externally imposed moral absolutes. It is no 
coincidence that most non-biblical religions and philosophies not only deny 
that creation has occurred but are also amoral, denying any ultimate distinc- 
tion between good and evil. Only by denying that creation has occurred can 
man avoid the Creator/creature distinction and the natural moral obligations 
of creaturehood. 
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The Word Became Flesh 

The doctrine of creation is crucial to a proper understanding of what actually 
occurred at the incarnation The proclamation that “the Word became flesh” 
(John 1:14) reveals that the discontinuity between Creator and creature has 
been bridged in one direction by the Son of God. 

But it is important to realize that we cannot get the full impact of what John 
1:14 is saying without understanding John 1:1-13. Aknowledge of the Word's 
preexistence as God and as Creator is crucial to a proper understanding of 
what happened at the incarnation. There was truly a new thing done under the 
sun when God became a man and the Creator became a creature 

Likewise, when Paul teaches the incarnation and the deity of Christ in 
Colossians 1:19 and 2:9, we should not be surprised to find that he first 
presents Christ as Creator in Colossians 1:15-17. Paul, like John, saw that the 
Creator/creature distinction was crucial to an understanding of what actually 
happened when the Word became flesh 

While the concept of incarnation ts found in some non-biblical world views, 
it is very different from the New Testament conception For many eastern 
religions and for the many Greek and gnostic sects that flourished early in the 
church age, incarnation is the situation of every human. Man’s soul is 
regarded as divine and intrinsically immortal while the body is seen as a 
temporary prison house of the soul 

Incarnation, in fact, is seen as man’s basic problem. The material realm is 
seen as being evil and undesirable either because it is illusionary (Hinduism), 
the creation of a rebellious demi-god (gnosticism), or a lower aspect of reality 
(Greek philosophy). Man’‘s goal is excarnation, to shed the human body, and to 
achieve a higher plane of existence or a purely spiritual union with God. The 
historical fact of the incarnation shows what a dreadful error this view is 


The Humanity of Christ 

Not only does the New Testament emphasize that Christ was fully God but 
also that he was fully human (Heb. 2:14-17, 4:15, 1 John 4:2, 2 John 7). What 
we learned earlier about the goodness of being human is confirmed by the fact 
that the pre-incarnate Son of God could become a real flesh and blood human 
and yet be without sin (2 Cor. 5:21, Heb. 4:15, 1 Peter 2:22, 1 John 3:5). While 
Christ's identity and glory were for the most part veiled during the first advent, 
there was nothing degrading about his becoming human per se. 

When he returns to the earth with great power and glory at the second 
advent, he will still be a human being, but his true identity and great glory will 
be clearly manifested to all. There is no indication that becoming human will 
have in any way diminished Christ's glory or the praise that will be due him for 
eternity. On the contrary, there is every indication that the events made 
possible by the incarnation have served only to enhance his glory by manifest- 
ing the excellencies of his gracious and loving character. 


The Resurrection of Christ 

The great significance that is attached to the resurrection of Christ in the 
New Testament makes it a very crucial doctrine of the faith. Not only is the 
historical reality of Christ’s resurrection an important part of the gospel proc- 
lamation, but it is itself that which authenticates the gospel (Rom. 1:4, Acts 
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2:22-36, 13:26-39, 17°30, 31). In view of this, it is very significant that the New 
Testament writers take great pains to show that Christ's resurrection was a 
real bodily resuscitation from physical death. 

In John 20:27, Christ gives Thomas the opportunity to inspect his wounds 
and the sceptical disciple is subsequently overwhelmed by Christ's bodily 
presence and the reality of what has happened. From Luke 24:39-43, we learn 
that Jesus encouraged all of his disciples to handle his body to verify that he 
was nota spirit or an apparition but that he, like themselves, consisted of real 
bone and flesh that was solid and could be felt. He also ate before them to prove 
that his body was capable of normal human functions 

It is significant that in Acts 2 and Acts 13, both Peter and Paul apply Psalm 
16:10 to Christ's resurrection thus emphasizing the continuity between his 
body before death and after resurrection. Of course, we learn from other 
passages that there was also a significant discontinuity, that the resurrection 
of Christ involved more than just a return to life, as in the case of Lazarus and 
others, but included a radical transformation of the body as to its properties and 
qualities (Rom 6:9, Phil. 3:21). Nevertheless, the fact that both Peter and Paul 
emphasize that Christ's flesh was not allowed to decay, suggests that the 
resurrection body was essentially the same body that was laid in the grave 

Both the incarnation and the resurrection of Christ rest firmly on the founda- 
tional truth of the goodness of the created realm and of man as first created by 
God. The New Testament clearly asserts that God in the person of Christ 
entered the created, material realm, became a genuine man, lived a sinless 
life, and three days after being crucified, was restored to a fully human state 
through bodily resurrection. These truths provide the ultimate proof of the 
goodness of God's creation and refute the erroneous pagan view that there ts 
something inherently evil about the material realm or about human nature in 
its “natural,” unfallen condition. 


Redemption 

We have already seen that man was created in tl:e image of God and witha 
natural obligation to obey his Creator. When man defied that obligation in 
Eden, the image of God in man was horribly twisted and distorted by the 
ugliness of sin 

One aspect of salvation is the full restoration to the believer of God's image 
and likeness, especially in regard to man’s moral integrity(Eph 4:24, Col. 3:10, 
Rom 8:29, and! Cor 15.49). This restoration begins with the new birth, 
continues during the believer's remaining life through the process of sanctifi- 
cation, and is apparently brought to completion at death when the believer 
goes to be with the Lord. 

Another aspect of salvation involves man’s recommitment to his Creator as 
Lord This likewise begins with the new birth and should deepen progressively 
as the believer matures in the faith. 

Salvation is never thought of as being the deification of man as in so many 
pagan religions, occult philosophies, and “New Age” groups. The Creator/- 
creature distinction shows that the deification of manis an impossibility. Since 
God is Creator and man is creature, man can never become God. A created 
being can never transcend his creaturehood and become an uncreated being 


as God is. 
(continued on page 7) 
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The Compelling World 
of Mind Control 


Judy Vorfeld 


Personal biographical note: 

Until age 18 | was active in a biblically-centered church, but after leaving 
home was exposed to religious beliefs of people | respected and trusted, most 
of whose theology laid the triune God and the Bible to rest. Christianity became 
a social duty rather than a relationship with the living Christ 

About 1976, after many spiritually arid years, my husband and | joined a 
neighborhood church. The Bible was honored and used. and the work of the 
Cross was central. A year or so later the minister's daughter contacted him 
from California and asked if he would let her give church members a presenta 
tion promoting the personal development program with which she was 
involved. He consented. 

The religious philosophy behind this organization was syncretistic. It was 
patterned after Silva Mind Control Members were urged to participate in 
Eastern meditation and other psychic activities, and were told that they were 
part of the Age of Aquarius, the New Age. and had the privilege of helping God 
usher in world peace. 

The next year was a study in controlled confusion. The minister brimmed 
with enthusiasm for the Human Potential Movement, and integrated its basic 
philosophies into the church creed In time he created his own organization 
based on the former group's concepts and activities. Once again the Godhead 
and the Bible were quietly put aside. 

My husband and/had actively supported the leaders. We also allowed them 
to have considerable influence over us. Finally, the Lord seemed to speak 
quietly to me, using the words of John 14-6. | began to comprehend the real 
Jesus and the real God, and this gave me the courage to break away from 
these strong, strong tes. 

Since our exit, God has blessed us by giving balanced, anointed church 
leadership. I've now met many people who've come away from groups similar 
to the one that was integrated into the neighborhood church. Many people are 
— or have been — exposed to syncretistic ideas in the community, in schools, 
at work, and occasionally in church. 

Perhaps because of having been in a church that embraced syncretism, | 
began, several years after leaving, to do research in the areas of spiritual 
deception and cults. Much of my writing will focus on facets of spiritual 
deception. | want to minister to Christians who are being bombarded, in many 
areas of their lives, with pressure to embrace all religions and to worship a 
permissive, laid-back “God.” | want to minister to those with loved ones 
involved in a cult or in an area of religious deception. 
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In the early 1970's a new trend began to impact American culture: the 
Human Potential Movement, a huge conglomeration of interrelated self-help 
organizations. While some have either vanished or evolved to a higher esoteric 
plane, they are nonetheless thriving in the 1980's. Currently popular are Silva 
Mind Control, Lifespring, The Forum, Self-Realization Fellowship, The Science 
of Creative Intelligence (TM), and numerous other structures with copyrighted 
concepts for prosperous, successful living. These personal growth associa- 
tions offer seminars, symposiums, classes, tapes, books, and correspondence 
courses in areas such as self-actualization, stress management, self- 
realization, and positive mental attitude. 

What is the drawing power of the mystical world of mind dynamics? Why are 
so many people, including numerous Christians, enchanted with this sphere? 
What types of experiences, for example, does 7he Silva Mind Control Method 
suggest? 

Imagine coming into direct, working contact with an all-pervading 
higher intelligence and learning in a moment of numinous joy that it is 
on your side. Imagine that you too made this contact in such simple ways 
that for the rest of your life you need never again feel helplessly out of 
touch with something you had always suspected was there but could 
never quite reach — a helpful wisdom, a flash of insight when you need 
it, the feeling of a loving, powerful presence. How would you feel? 

The world is full of lonely, bereaved, frustrated, confused, unhappy people, 
many of whom may visibly function on an acceptable level. When people like 
this, or those who are merely curious, meet attractive individuals who promise 
that within a few days they can learn to solve all their problems and tap intoa 
vast spiritual power that lies deep within them, we shouldn't be surprised that 
many will investigate 

Almost without exception, those who promote and facilitate such ideas are 
compassionate, caring people who've found what they believe to be the way to 
God and the only way of life. Some sacrifice family and friends in order to 
affiliate with these groups, and are eager to share thir beliefs with those they 
feel are, in a sense, lost 

The offerings of organizations like Silva’s are normally a series of intensive 
four-day to one-week courses which reflect Eastern mystical perceptions of 
reality. While it may never be mentioned, Hinduism — with its beliefs in the 
sanctity of animal life, pacifism, worship of many gods, achieving higher states 
of reward through good works, and the law of cause and effect — permeates, 
however subtly, most curricula. 

Brilliantly planned and executed, the introductory exercises use both 
obvious and subliminal methods to gain total trust of the students. Through 
participation in psychological exercises, most pupils discover to their frustra- 
tion and humiliation that their perceptions of themselves, others, and life were 
either wrong, limited, or both. Confusion is expected, and aides stand by to deal 
with all types of emotional outbursts. These assistants are generally former 
students, aS are most instructors. 

Traditionally, most Human Potential organizations, whether sponsored by a 
school system, university, corporation, church, or whether offered to the public 
in the organization's own facility, stake much of their credibility on the concept 
that mind is more powerful than matter. Psychology is almost sacred, and the 
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formats are usually interwoven with some beliefs of Freud and many beliefs of 
Jung. 

In the classroom setting, leaders liberally quote famous people who are 
philosophically in line with the basic curriculum. The Bible is often cited, but 
rarely in the context in which it was written. Students are usually introduced to 
some or all of these concepts: 

1. AT-ONE-MENT Humans are equal and “‘at-one” with God. Allis one 
and one is all. 

2. / AM Within each human is divinity; each is an “| AM.” 

3. SOWING AND REAPING As a man soweth, so shall he reap, there- 
fore share, give, to help bring about world peace. Givers gain 

4. BEINGS OF LIGHT Each human has within him a divine spark of light 
and energy, just like the Christ. We can all be transfigured just as he 
was. 

5. THE WAY TO GOD Found in every sincere method and religion in the 
world, The Way can be prayer, meditation, Zen, the martial arts, 
acupuncture, biofeedback, running, autogenic training, Gestalt Ther- 
apy, hypnosis, dervish dancing, etc. Each person must find his own 
Way. 

6. “GOD” Flexible relaxed micro-deity. Can be called by any name; isn't 
threatened if people refer to him as a personality, personalities, 
woman, cosmic consciousness, a rich Jew, or a glass of milk. The 
“God” of the Human Potential Movement has no ego problems 

During the opening exercises the leaders discuss the merits of personal 
integrity, courage, love, sharing, and world peace. People are told they must 
love and forgive themselves in order to reach their highest potential 

Next comes meditation. Eastern meditation is basic to most courses, 
although each group will tailor it somewhat differently. Some attempt to 
westernize it, others to christianize it. A state of mental passivity is required 
Students are shown, in depth and with repetition, how to use the power of the 
imagination, the mind, and the will. People learn how to create pictures in their 
minds and to have those images perform as instructed. 

Guided imagery, using the mind as a TV screen, is an integral part of these 
exercises. After the pupil centers down to the “workshop” or “lab” of his mind 
— having learned to alter his consciousness to Alpha level — he normally 
meets two Assistants/Guides/Wise Masters whose only function is to obey 
his will. These beings are a vital part of the meditation process, and are 
available each time he goes to Alpha level. 

Once the mind is empty, it’s ready to be reprogrammed. Leaders have 
already explained that as the mind expands, anything is possible. Students 
impatiently wait to absorb data that will help them learn quickly, have total 
recall, remember dreams, dream solutions to problems, stop overeating or 
smoking, perform psychic healing, heal themselves, improve their personal 
relationships, get the job they've coveted, earn money without effort, and have 
soaring self-esteem. 

Most Human Potential groups stress community, bonding, interaction, 
interdependency, and love. They teach pupils forgiveness and release from 
guilt through visualization. Self-love and world peace are major themes. A day 
or so into the programs, students become unusually energetic. They're on a 
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high that doesn't seem to stop. 

Recruiting for advanced courses is ever-present. Students are encouraged 
to use their psychic skills if they need money for tuition. Any who claim 
financial distress risk rebuke; they're told that if they have faith and can 
effectively visualize someone giving them the money, there should be no 
problem. 

Many seminars feature variations on “The Game of Life.’’ The class breaks 
Out into teams; they are given a time frame in which to solve specific problems. 
Sometimes teams compete, using role-playing, and other times teams work on 
a theoretical problem within their own group. Leaders re-state the instruc- 
tions, then switch to the role of observer. The action begins. Words and 
emotions fly. Most people then conclude that, given the stated problem, they 
would 1) fight back, 2) run away, 3) ask for help, or 4) be totally selfish. Those 
not wanting to agree to a stereotyped solution are usually overruled. When 
time is up, the class reassembles, only to discover that the problems had 
“win-win” solutions, and they’d been blind. If they’d listened carefully to the 
instructions, they would have known that everyone could have been a winner 
Most people are chagrined. Some are humiliated. A few are shattered 

Hindu and Buddhist techniques, along with a great deal of Jungian psy- 
chology, are the basic foundations upon which most mind dynamic programs 
are built. By the end of the first course, people are ready to believe that they are 
becoming directors of psychic research, and are excited to think that for the 
first time in modern history spiritual alchemy is becoming respectable They 
are poised to go into the world and help create a climate of change for the 
better. They are to share, care, love, and be 

“But wait,” the student is cautioned. “Do you really want to help? Are you 
deeply committed? Stay with us and together we'll change the world." Asmall 
percentage will accept the offer, however, after a period of weeks or months, 
some will begin to see that they aren't free to be as muchas they're free tobea 
part of a highly-organized structure that demands a great deal from its 
members. 

In many Human Potential groups, members are asked to help with office 
work, cooking, handyman chores, baby-sitting, hosting overnight guests, 
planning and implementing future seminars, chauffeuring, hauling equip- 
ment, telephoning, recruiting, being on call 24 hours a day, and janitorial work. 
The slightest resistance usually finds someone in authority directing the 
member to “re-audit” the course 

If you're thinking of affiliating with the type of group we ve been discussing, 
it might be wise to do some independent research before you make a commit- 
ment. Define the basics of Hinduism. Look into dhyana yoga. Read Jung's 
Memories, Dreams and Reflections. Analyze your present religious beliefs 
thoroughly. It is vital that you determine if a covenant to incorporate Eastern 
mysticism and Jungian philosophy into your life in any way compromises your 
faith. 
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What is Yoga? 
Judy Vorfeld 


The word Yoga comes from the root word yu/ (to bind together). Yoga is a 
term used for a number of Hindu disciplines designed to aid the soul’s merging 
with Hinduism’s highest god, generally involving moral restraints, meditation, 
dietary restrictions, and the awakening of physical energy centers through 
specific postures and exercises. This mystic and ascetic discipline by which 
one seeks to achieve liberation of the self also requires intense concentration 
and controlled breathing. 

Yoga seems to have developed from three Eastern religions: Hinduism, 
Buddhism, and Jainism. 

Hinduism is a highly developed social structure and religion and has as its 
religious trinity the Trimurti, consisting of Brahma (Creator), Shiva (Destroyer); 
and Vishnu (Preserver) To many Hindus, the Trimurti comprises the threefold 
manifestation of Absolute Realty) Brahman. According to the 1986 World 
Almanac, there are more than 461,000,000 followers of Hinduism worldwide 

Buddhism, founded by the Buddha, Gautama Siddhartha, claims more than 
249,600,000 disciples. Buddha taught that life is misery and decay, and thatit 
has no ultimate reality. Mental and moral self-purification seem to give most 
Buddhists hope for liberation 

A smaller religion founded in Buddha's time is Jainism which emphasizes 
asceticism and reverence for all living things. This sect of 2,000,000 has 
greatly influenced Hinduism regarding the belief that all life is sacred. The 
Western world has in the last few decades embraced a watered-down version 
of this concept 

To be accurate, we should refer to Yoga as astanga-yoga (eight-membered 
Yoga). The Yogin (or Yogi) must go through eight stages on the way to union 
with Absolute Reality. The first four are hatha, the last four, dhyana. Tradition- 
ally, there are more than 840,000 postures in hatha, which is merely prepara- 
tion for awakening a divine, powerful force within us, kunda/ini. Without 
exception, every posture in astanga-yoga has religious meanings and specific 
goals 

In dhyana, meditation begins in order to develop sidd/is (occultic powers). 
Kundalini, incidentally, means “‘earringed one,” and is one of the names given 
the Hindu goddess, Ka//, one of the chief components of Shiva, the highest 
Yoga god. Shakti‘s power, the kundal/in/ force, lies coiled like a snake at the 
base of the spine. Kundalin/also resides at the bottom of the significant hollow 
tube, sushumna, which, according to tradition, runs through the spinal cord 
and up to the top of the head. 

Through the practice of hatha, kundalini begins to arise, and continues 
through dhayma. Along the sushumna are seven special points, chakras, 
which represent sacred lotuses at the base of the spine, at the genitals, navel, 
heart, throat, between the eyebrows at the place of the third eye, and ulti- 
mately at the top of the skull. The highest chakra has Shiva as its deity. 

When the female energy of the earringed one reaches this lotus and re- 
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unites sexually with the male energy of S/iva, the Yogin achieves complete 
liberation: exotic, esoteric union with Brahman. This effect is commonly 
known by serious Western students of Yoga as the “ultimate.” 

There are many unadvertised bizarre forms of Yoga, including khechari 
mudra, an exercise that has the Yogin gradually severing the tongue from its 
base by cutting it in tiny increments and rubbing an astringent on itso it won't 
heal. When the tongue eventually reaches to the back of the mouth — soitcan 
close the nasal cavity — the Yogin supposedly has an ecstatic surge of 
kundalini. Another bizarre practice is amorila which is the drinking of urine 
which is thought to have redemptive qualities 


Occult Dangers in the Practice of Yoga 

Louis Stewart, in his well-documented book that teaches about and encour- 
ages occultism — Life Forces: A Contemporary Guide to the Cult and the 
Occult — suggests that no one try it without the supervision of a good teacher 
Since he’s concluded that Yoga is 100% religious, he seems to imply that a 
good teacher will probably be either a learned Hindu or Buddhist. 

“Although the peace | experienced in meditation so easily deserted me,” 
notes Rabindranath Maharaj in his book Escape /nto Light, “the occult forces 
that my practice of Yoga cultivated and aroused lingered on and began to 
manifest themselves in public” (p. 74). Occultic experiences became a com- 
mon way of life for Maharaj. At the age of ten he studied under a famous 
Brahmacharya. Nothing, he declares, was more important than their daily 
transcendental meditation, the heart of Yoga, but it was potentially dangerous 
and horrifying Demons described in the Hindu scriptures sometimes took 
possession of Yogins; kundalini power, if not highly controlled can, he says, do 
great mental and physical harm. Maharaj reveals that because the lines 
between horror and ecstasy are very fine, the initiates where he was tutored 
were closely supervised 

The practice of Yoga killed his father. He’d been a great Yogin. For the eight 
years leading up to his death, the elder Maharaj, 11; a deeply altered state of 
consciousness, did nothing physically for himself. He mentally left his family 
shortly after Rabi’s birth, and was considered a god to be washed, fed, and 
changed. He died in the trancelike state he’d achieved through Yoga without 
ever speaking a word to his son. 

Caryl Matrisciana believes her interest in Yoga began either by reading 
booklets in the supermarket or by watching a “Yoga for Health” television 
program which combined exercise instruction with what she terms the “subtle 
philosophy” that first attracted her attention. In God of the New Age, she 
describes her long-term association with Yoga, including a deep spiritual 
union she had with a cosmic consciousness. ESP, psychokinesis, the ability to 
control the actions of others, astral projection, and levitation became the norm, 
along with a growing interest in Eastern religion and philosophy. 

At first Matrisciana thought Yoga was helpful, but she later concluded, “’. . . 
the Hindu has no grace [God's unmerited favor]. He 1s trapped by the imper- 
sonal law of karma — cause and effect.” She documents many examples she’s 
witnessed of Yogins doing violence to themselves. By the grace of God, 
Matrisciana escaped her involvement in Yoga and became a Christian firmly 
established in the Scriptures. 

(continued on page 19) 


32 


Clip and mail to. CREATION SOCIAL SCIENCE 
AND HUMANITIES SOCIETY 
1429 N. Holyoke 
Wichita, Kansas 67208 


O Enclosed is my payment of $12* for Sustaining Membership dues. | sub- 
scribe to the Creation Social Science and Humanities Society's Statement 
of Belief: 

1. The Bible is the written Word of God. It is inspired and inerrant throughout 
Its assertions are historically and scientifically true in all the original auto- 
graphs. To the student of the social sciences and humanities this means 
that the account of origins in Genesis ts a factual presentation of simple 
historical truths 

2. All basic types of living things, including man, were made by direct creative 
acts of God during the Creation Week described in Genesis. Whatever 
biological changes have occurred since Creation Week have accomplished 
only changes within the original created kinds 

3. The great Flood described in Genesis, commonly referred to as the Noa- 
chian Flood, was an historic event worldwide in its extent and effect 

4. We are an organization of Christian men and women who accept Jesus 
Christ as our Lord and Saviour. The account of the special creation of Adam 
and Eve as one man and woman in the image of God and their subsequent 
fall into sin is the basis for our belief in the necessity of a Saviour for all 
mankind. Therefore, salvation can come only through accepting Jesus 
Christ as our Saviour 


Date: 





Signature. 





Address 





City == eee States ZIP 


*($13 US. if you reside outside the USA) 


O Enclosed is non-member subscription fee of $14 (foreign, $15 U.S.) for one 
year’s subscription to the CSSH Quarterly (to run through September 
1988). 

Mail to: 


Name 





Address 





City 





Sac Se eee ee Zi 


Copyright 1987 by Creation Social Science and Humanities Society, Inc. All rights reserved. 





Vol. IX No. 3 Spring 1987 

[EIDIIOVRIVNL oocccacssenscs0seos0090005n0sc000c098000 pucuGDoUDeoDuDE page 7 

ANNOUNCEMENTS pode pe nese Ro unES OOD CSO NODE OD DUNMOOoUoDOTTG page 2 
Lawyers Support Teaching Creation-Science 

LETTERS AND COIMUMIENTUS) cccucosacencuss oseuossecsoouccuen page 3 

/NTITR] ZNNID) CUNSTUIRIE  ccenccccocencacconatesncscecdeconnscadce page 4 

Georges Florovsky 

THE RELEVANCE OF THEOLOGY ....................-..-... page 8 

Edward Coleson 

BIBLICAL CREATION AS THE 

FOUNDATION OF SOUND ECONOMICS ................. page 13 

Ellen Myers 

DOMINIONWWORK Genta. rece eee a ececr nsec cr neon page 20 

Joseph McAuliffe 

CREATION: THE CORNERSTONE 

@ESIR Wilt meyer even tetra etre ae ses om, ee seeeras curses page 22 


Stan F. Vaninger 


THE COMPELLING WORLD OF 
MIND CONTROL 





noveu duce gbiog SOR Ob COR USO DNS POAn OMA aG Gus n BEEN age 27 
Judy Vorfeld ely 
AURA USS VOICE Scr since esce Sees pen earn anne ne ene page 31 
Judy Vorfeld 
Creation Social Science , 
& Humanities Society Mens brotnerg, 
1429 N. Holyoke (316) 683-3610 SRA 


Wichita, Kansas 67208 Wichita, Kansas 


Permit No. 929 











